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New Indology Calling

For two hundred years now, Indology has been built on two

untenable axioms : |

one, that Vedic Sanskrit was brought into India by aggressor
tribes to be imposed on the indigenous peoples;

two, that there are two major families of Indian languages in
North and South India, unrelated to each other.

However much denied, there has also been an undercurrent

of thinking, correlating races with these language families.

The axioms influenced conclusions about the course of
history in India, often based on wishful interpretations of the
letter of ancient and medieval mythological texts.
Indian linguistics was forever tied to the Indo-European
theory, with hardly an attempt to correlate the living Indian
languages to those of antiquity or to their neighbours.
Over the last twenty-five years, in-depth research in Marathi,
the contact language of the supposed two families, has
providéd enough evidence of the Unity of the.two families,
indicated the formation of Sanskrit from ancestors of the
living Indian languages, and provided the means for proper
understanding of Indian Mythology.
That is New Indology.

New Indology is calling for nurture and development by
Indologists of the 21st century.

Vishvanath Khaire
6th June 2002



Vishnu in the Veda'

Vishvanath Khaire

Five whole hymns and part of one are devoted to Ay in
the #7d7.The general view of scholars has been that Rsy
represents & the sun in itself or as the deity in it. The
actions and exploifs described in the hymns are

explained in terms of the sun's course. Sanskrit and

IE-related etymologies qre given in support of this
view.The la

cunae in this interpretation have also. been
ut by some. They lead us 1o consider some
other phenomenon behind the myth of ey As the Ve'zda
was composed in Indiq and as f3sy has attained prime
Importance in the common Indian cylture, etymologies
are sought nearer home, in the Indign languages
including the South  Indign ones; they supporf the

. . , ides
alternative view,of Vishs, as comet, which provide
consistent coordination With the.epj

relating 1o the deiyy,

I. This Paper was

Languages ang
Oriental Researc

read for Inauguration of the 'Indian
Cultures' Division of the Bhandarkar
h Institute |, Pune, on 4th October 1999.



1. Introduction

vispy in the rgvéda would be a deity only of the fourth rank,
celebrated in five whole hymns and in part of aprother, and his
rame occurring about 100 times aliogether (p.37-42, Vedic
Mythology, A A Macdonell, 1898 referred hereafter also). The
special traits and characters of the deity are said to be :

+» He takes three strides. of which two are visible; the third is

beyond the flight of birds or mortal ken.He is urugaya 'wide-going’

and vrukrama 'wide-striding’. (1.155, 7.99) He dwells far from this

space (7.100).

. In taking the three strides visnu observes laws (1,22), He is both

ancient and recent (1.156)

+ He is girksit 'mountain-dwelling’ and giristha 'mountain-abiding’,

also alongwith indra (1.154, 155).

. He is allied with indra {only) in his fight with vira, destroyed

garnbara’s 99 castles and conquered the hests of varcin (6.69, 7.99,

1.155).

. He is associated with maruts with whom he speeds along

(5.87,2.34,8.20} .

. He has different forms (7.100). He is protector of embryos

(7.36, 10.184).

. He takes the three steps for men in distress (6.49, 8.69).

The purely naturalistic interpretation takes 'the three strides or
steps' to mean the rising, culmination and setting of the sun.
However, the third step, being the highest, shows no trace of being
connected with sunset. Alternatively, they are taken as the course
of the sun through the three divisions of the universe. Oldenbsrg
thinks that every definite trace of solar character is lacking in R,
who is conceived only as a traverser of wide space (pp.38-39 ibid).

More evidence against the vignu-sun equation can be given. The
statement about visnu's three strides is in the past tense, while the
course of the sun is visible every day. (fd= e wi R
7P 903 W iy ot uffmf B s w3 dEra wefl cRwi).
There are other hymns devoted to sirya by name, in which the
symbolism is obvious and the statements are in the present tense.



ion of
One of the exploits of urugaya visnu is stated to be ai;;reat;ﬂﬂ
the sun, the dawns and fire (d’mﬁ_ ot s
AT l9]] ¢ 1). vispu must therefore be dlﬁe;’le-n il
three. The sun is the same visible size thr(?ughout is z_a qm:n i
is said to have increased in size by his weird powers (
TEMTT 1981 .9 1)

Etymology )

According to Sayana, slirya stimulates or drives (g ﬂﬂ;r?j:
1), while visnu pervades (am@ar fer)). Macdond‘lfi:d switly
fwy was originally conceived as the sun, as the persont Le active(
moving luminary, by derivation from the root Fcﬁ‘l to Lo sirides’
p-39, italics supplied); &= is sought from ﬁ:ﬁf{ 1,0 take
9% in the epithets sema, som+ is taken to mean wide'. ¢ carcful

The phrase 'by derivation from the root’ is worthy o0 oy
attention. Words in a language are not derived ﬁ:om roots. onetic
particularly in the Sanskrit etymological tradition, are p - b8
abstractions from words. They are assigned meanings That
consistent with the known or imagined meanings of the words. .
is how a familiar word like @ would be derived- from two rg::tury
% 'to move' and g 'to drive, stimulate'. Nl‘neteenth t‘;l et
phonology carried the tradition forward by relating g to
X 'to shine' and to lies also

Greek helios, Latin sol as cognates. The root wx appli -
to w7 'heaven', the Greek word relates to brightness and L? !ness-
IS present in words denoting solitude, loneliness or s0 euages
Detailed rules for phonetic relationships between [E langwor 5
have no doubt been worked out; the semiotics of the roots or
are however not related.

In spite of acceptance of

: it was
the premise that (Vedic) Sanskr
developed in India in an

: .5 uages,
environment of indigenous 1ang

. . ; : : ndian
etymological relations of Sanskrit words with those in lhetlaione
languages have not beep €ven conceptually considered, 1€

being investigated. The division

ilies has
into language famll'lis- .
roach to this area. Wit Ileen
ffic of etyma has always

especially blocked any scholarly app
sub-family of 1A languages, the tra
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cosidered one-way : from Sanskrit to the living Indian languages,
through degeneration (s¥w) as per philology and through
'diachronic change' as per modern linguistics. South Indian
languages clubbed as 'Dravidian' have been left out of the purview
of phonetic and semantic consideration of Sanskrit words. Burrow
did initiate their inclusion, but only for those words for which
‘satisfactory' etymologies were not available within the accepted
framework.

We can consider the word sirya itself. From Burrow and
Emeneau's Dravidian Etymological Dictionary (DED), Tamil cir
pronounced sir means 'to revolve' and there is a whole list of
related words in so many SI languages. Ta. cUriyan (pr. striyan)
'sun’, considered a borrowing from Sanskrit,does not find place in
the DED. Semiotically, however, 'the revolving' is a far more apt
and correct pre-literate description of the sun, than the 'stimulator,
driver' of the erudite philosophers.

With reverence to visnu we can similarly consider the following
DED entries :

Ta. vin 'sky, heaven' vinpavar celestial being'

Ta. vimmu, viriku 'become enlarged' Ma. vinnuka to swell

Ta. vicu 'lengthen, stretch' Ma. vicei 'fan' (¢ is pronounced

s also).
Ta. tiri 'to turn, revolve, wander about, move, return'
tirivu 'change'
Ta. vikkam 'enlargement’
Ta. uru 1o assume a form, issue forth
uru/ to revolve (as a wheel)
Ta. urai to be reduced into a powder
ula to become diminished
With slight phonetic variations in forming udbhramsas (
sanskrit-sounding forms of borrowings) we can get from the above,
the 'Sanskrit' visnu trivikrama urugaya to mean ' a celestial being,
moving in the sky, enlarging like a fan. being redueed to powder,



changing, diminishing , wyngdering about ard returning..' that li a
comet (and not the sun).It wli be seen that the Sanskrit roots VIS of

Vi are conceived by analysing a word formed from nomil'fal wi?:::
Joined together in an agglvtinative language. Comprtehensmn 0 o
hymns has been made djffiqult by the etymological appara

. i ir
adopted, as the udbhramsa words are used in the hymns in thei
original sense.

VISNU, the Comet

The correspondence of visnu with the comet is not sought to b‘:
Justified merely by the etymology of the name. The l_ﬂ}f‘h'c,a
exploits in the hymns can also be explained properly on this Pams-
Sun, moon, the stars and plancts are familjar appearances in the
sky or heavens. It is the. comer that appears as a surprise, takes
strides, revolves around the sun taking strides and often growing
like a fan or diminishing and passing through three stages of
striding toward the sun, away from the sun and disappearance
behind the sun or far away into space, to return later. Quite
naturally, the comet became 3 venerable object of praise and
worship. The myth-making metaphors emphasized one or the other
of its aspects :

fawiy & i 5 e o wily A sy

W ARFHAGR ereei R T 19 943 9 | _
What exploits may one speak of fwy, who raised material
dusts

Who scaled the hi
changed form,

qﬂqu&mqaﬁﬁaﬂaﬁaﬁnu.qqm
With body gro

. r
wing beyond measure, mortals do not grasp ¥oU
magnitude,

(This is the most important difference from the sun, tha!
sugeests Vishny being the comet),

“ammqmﬁﬂqﬁwwww?l

O Vishnu, neither the living not those who lived, knew the
extent of your greatness,

<ol RIS T w4 3

Vishay in the Vedqg .5
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You held the earth with rays around. (Sayana translates g as
mountain, though the generally accepted sense is ‘ray' ).

¥ g fwp e R 3 T 9 pa i ia ayg 2|

It is that fawq that is prajsed, who is awesome in valour like a
lion, moving through rough country, a denizen of the mountains.
{The simile implies analogy of the lion's mane to the comet's 'tail’
or 'fan').

iy fiy fwrorafRRaRr gaf s ia.ayg 21

In whose three vast (changing) strides, all the worlds are
contained.

g e w0 wguishre 7l qruafy

el AfpeT SEfa FUE THIE gAtavE 19444 4 |

Two of the strides of this heavenly vision, mortal man talks of
and praises

"His third, no one grasps, ner meteors falling, nor birds flying.

(According to Sayana, G¥¥aT At WealsR | ‘a¥¥EH means
birds or maruts also'. maruts in the Veda are seen to be meteors
('of the air'). They are stated to be friends of firmy, which fits in well
with fa= as a comet; for meteors are similar to comets in sudden
bright appearace and a long spread of taillike extension, gushing
through the sky. & is said to mean ‘bird'. From Ta. 3s 'to burn' the
alternative meaning ‘meteor' could be justified).

agff aid Taf 9 TS A g weRdiee

e AT FerRfefarpae: AeeamEa 19,994 £ |

Like a wheel with four by ninety names is the revolving globe;

He of giant physique rushing towards it, returns as a fullgrown
youth, at the call of our praises. (This would apply to some comets
that retprn  periodically, once or more, within the lifetime of a
genergtion).

T gEiY A0 T gAeen e geret

Yy Sihren wEd) |fg saciy waiiicy e 19,948 R |

He who, to the ancient,brave and ever-newborn =], makes
offerings,

He who, of the birth of this mighty one speaks highly, leads his



life provided with victuals.
W T e frffre amRk sy gy ReE
ﬁmmmﬁm@mmmoom. .
Your name 'shell-closed',that I praise, I, master of things to be
known.

To you who are mighty, housed beyond this dust, speak .
devoid of might. . the
(Ta. cippi 'shell' Mar. $jp/ (rural), $impa(la) properly *‘”‘plam(i
controversial term Sipivista which applies to the state of Sﬂdle“
contraction (signified by adya 'today") of a comet to its tiny 'head' Of
nucleus. It is not worthwhile to connect it to $épa ; firstly because
the phallic depiction of visnu cannot explain the exploit of tl’fee
strides and secondly the word is far better connected to Mar. $ép@

'tail' rather than to Latin cippus  ‘column' - a very tenuous
analogy).

i front aReet s g Ta8 Rififae) afey

A1 qU1 T R THerEeT i) YA 19.900 ¢ |

What is your consideration, Vishnu, that
am["? '

Do not withhold your true form,

you say,'Shell-closed

for you were of different aspect
in the encounter. (The encounter of the comet is with the sun. The

comet has a profoundly large aspect close to the sun and shrinks to
a shell-closed form, away from it),

T9E q R o iy g v fiftfae gam

T @ gad AR 3 T3 urG W&l wer 71 ©.900 0|

O %], I make you offering: O shell-closed, accept the
oblation.

May my eulogical utterings swell you:
with your blessings for all time.
visnu shell-closed, or
and sun 'in distress', d

Correlations

Vishnu the deity does not stand alone; he is related with Indra
and Marut in the Veda. Both Vishnu and Indra traversed, assuming
forms (w% R I 62 4) They ennobled the skies.scattered dusts for

may you all protect us
(This is prayer for re-growth of
the comet reduced in size, like for the moon
uring eclipses ),

Vishnu in the Veda .7



the good of the living (JFuaa=Ral a¥IdisHeId Siad 71 TSI |

§.£%Y). They are prone to growth (Igurlg.&.5). Being
travellers, they are entreated to protect the devotees on safe roads
(et ufdf: ga= I§ 6% .9). These common points between the
two lead us to identifying Indra with the moon, which also grows,

is seen at mountain tops (I WM TETAFERAT FERRARAAT

HIEAT19.944 .9 1). Ruling the region above clouds, Indra throws the

thunderbolt and releases the waters; In this task he is aided by the

meteors (as hard as the vajra when they land on earth) whence they

are his aides, as Maruts. This allegory is seen in the following :
grafaw) SRar vieww g QR Tafd ¥ witeey

7d AT WEw 9 WIh Bl AR IR 198%.4 |

Indra and Vishnu, thick friends, snatched ninety nine of the forts
of Shambara. Unrivalled,they killed hundred thousands of the
powerful warriors of the demon. (The demons are the clouds.The
numbers of forts and warriors are conventional ).

semdiegaft e e faae fa mreais.ac el

Then,Indra planning to kill Vrtra, said,'Vishnu, dear, act with
all valour'.

This statement shows that the one great deed ascribed to Indra
was not executed by him alone. The mythical stories of killing of a
demon by the gods then appear as variations of an archetypal
stereotype.

Sayana's comment on this hymn proceeds on the basis of the
narrative relating to Vamadeva in the wafg@=oft. The 13 verses are
supposed to constitute a dialog between Vamadeva, Indra, and
Indra's mother Aditi. Aside from the supernatural details like Indra
being borne in the womb for a thousand

months..it is to be noted how totally new narratives are spun
from the venerated text of the Veda. The epics and Puranas are
replete with stories of this sort, built on whatever meaning the
reciters and listeners of vedic chants could make out of and impose
on the sacred words.

According to Sayana. Indra who was born in a cave. was



considered inferior by his mother, who therefore equipped him wlth
all the strength; then as he was born, he rose high in his own
lustre, filling heaven and earth with it. (Srgefig H=HT 'l_ﬁ"mailz "
ELCUII 10 L B LS T D o s v B
SGUTTSSITAAT: 1¥.9¢ 4 1). (Vamadeva praises Indra),’O Indra, l_he
intoxicated demon vyamsa struck at your chin (AF=aa d gl
ffafaedt o & s Iv.ac ). o

The three events (in italics above) have a very familiar l‘l'ng xAB
the totally different context of Hanuman's life-story " the
Ramayana. The characters are rather reversed : Hanuman is born
in a cave, he rises high toward the sun and Indra hits him on the
chin (whence his name!). And later, ke offers his friendship and
services to incarnate Vishnu!

And yet the Ramayana itself provides enough guidance 10
establish the identity of Vishnu, the come,t with Hanuman, the
monkey. Pressing him to fly over the ocean, his senior Jamba\’aﬂ
says,’ Take stride, speedy swift, like Vishnu took his three
(Kishkindha 66.37). Hanuman himself exclaims, Flying over the
sea, my aspect will be like that of Vishny taking the three strides 1n
yonder age' (9f=afy & 4 w9 wanmy R | fawt e
e A Rt g .2y 1), Starting with 'hairiness' there is more
than enough of common characters between comets and meteors In

nature and the monkeys in Ramayana to convince us of the
foundation of the myth,

Conclusion

The Vedic hymns have to be read
than Indo-European linguistics. Thei
have to be reviewed by applying
Transformations in mythology in th
borne in mind. Acceptance of concl

usher into New Indology for the
millenium,

in the light of Indian rather
r traditional interpretations
multidisciplinary knowledge:
e course of time have 10 l?e
usions of such inquiries wil
new century if not the new

<S><O<>
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Supplement

Hymn 1.80 is about Indra. It has allusions to maruts and hanu
that will corroborate the mix-up of motifs in the epic and purana
stories.

Rs g afy 7o oo PftE e Seadke Sieesn g9 smisdg
TR |

O Indra, you anihilated g7 from the earth and the heavens. Rain
down, along with shooting stars, the life-enriching waters, pouring
out thy splendour.

g%l g e ar e dfew | At Rerss wafn e
3T 1Y |

Indra, enraged, marched ahead and hit at shaking g3's chin, for
pushing out the waters. pouring out his splendour.

AR @ A R auiw saude | ARE g1 sraeRas gy
3. I |

Indra, profusely praised, hits at the chin with the
hundred-knotted vajra, desiring to share meat-and-drinks with
friends; pouring out his splendour.

7w grfeldsTd afddq | og & WfE g @ © Aeasadt o, |
gl

O Indra, cloud-rider, vajra-wielder.yours alone is the valour
with which you slew that antelope by uncanny prowess, pouring
out your splendour.

M Rog s A e A oS e o sl odivdy
TSI 199

These two greats (heaven and earth) shook with terror, as you,
vajra-wielding Indra, accompanied by maruts, had 3= slain by
might, pouring out your splendour.

7 duw | TUos g3 @ dhvad) onds aiR s wEeNiRRTgarEe . 193

Nor by flutter. nor by thunder could = frighten Indra. At him
struck the iron @1, possessed of thousand prongs, expressing own
splendour.

9.9

an usht e <=t agEd e R

7 @@l g% wva A o 7 afrsgashifid s e .cay|



ished
He complemented the material dust (of the comet), es{zrl}':orn,
the dazzling stars in the sky. O Indra, no one like you w
nor will be; you have been leading the world with you.
T A g o st gy ardq |
W%@}Wﬂammmﬂﬁﬂaammm:ﬂﬂ . e
These your motiles (clouds), O Indra, nourish the universe th

) ; : bestow
depends on waters. Cognisant of men's minds, their master.
on us the riches of those that do not give.

9.3
ORI I R 39 wer e |
mmwmwm%ﬁaﬁmw left. O
May one horse be yoked on the right and one on t_ht? ¢ ’ith
performer of hundreds of great deeds.In that (chariot) ,spirited “;h
exractions, approach the beloved wife. Come,Indra, yoke thy

horses,
mﬂm%ﬁmﬁmumaﬁﬂmml
ST YR T ey AT 19.¢3 6 |

(O Indra,) I pair you with horses possessed of extensive halrisé
to your abode, to be overlaid with bright rays. The rap

: : . ou
never-slowing  extractions may  sumptuously nourish you,
vajra-holder.Be satiated in your spouse.

.k

qﬁﬁmmaﬁwéﬂﬁmlﬁmmﬁqmwmsz

You (maruts),truly mighty ones, bring out that greatness by the
splendour of which, destroy the demons.

<>L>
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William Jones
and
the Indian Languages

Vishvanath Khaire

One Short paragraph proposing a common source for
Sanskrit Greek and Latin,, in the third Presidential
Address of Sir William Jones to the Bengal Asian
Society, is held to have provided the foundation to
modern linguistic science. That paragraph has, however,
overshadowed the immediately preceding paragraph
containing equally seminal ideas about the relationship
of extant Indian languages with Sanskrit. By ignoring
those ideas, Indian linguistics has leaned totally towards
Indo-European with total disregard of the South Indian
Languages. These latter promise to offer a peep into the
common source of all Indian languages including
Sanskrit. This Paper gives the text of the two paragraphs
and analyses the Indian linguistic situation posited in
them, in the light of the Author's SAM-MA-TA studies in
the Indian Family of languages.



1.Introduction

Sir William Jones (1746-1794), student of oriental Iangualges'
translator of a book from Persian to French at 24, scholar in a‘:;
Member of the Royal Society, was appointed judge of the.Eﬂm
India Company's High Court at Calcutta in 1783. In his cle's:re :
understand the traditional Hindu Law, he studied Sans.k_'rlt, _ai}lle
impressed with the richnes of that language and the !:I'adltIOT'lls-.- e
founded the Bengal Asiatic Society, to which he deh\.fered e evnd
anniversary discourses. The third of these . delivered in 1786 @ g
printed in the Society's Transactions in 1788, has been the mo
famous, as the founding stone of modern linguistics. Ge bt

Jones had proposed to give in his Addresses, a brie e
comprehensive picture of his discoveries from inquiries into ol
literature of Asia.In the third address, he took the Indian nation h
begin with; promising to extend his researches 'upwards, as -h'gl
as possible' to the earliest authentic record of the human Spec'ei '
He was obviously referring to the Vedas. By India he rnf-'_ﬂ“t s
region from the Persjan Border to Java and from Tibet to S'mhalai
in which the primitive religion and languages of the Hindus preval
and Nagari letters are used with more or [ess clf:viation.1“\0'-3‘3“"_31'“g
to Jones, in some carly age the Hindus were.. eminent in \»*af'musf
knowledge; and we seem to possess only four general media 0

satisfying our curiosity concerning it first, their language and
letters..on which he avers as follows :

It is much to be lamented, that neither the Greeks, who attended

Alexander into India, nor those who were long connected W|t[1 it
under the Bactrian princes, have left ys any means of knowing
with accuracy, what vernaculay languages they found on their
arrival in this Empire. The Mahomedans, we know, heard the
people of Hindustan, or India, on a limited scale, speaking @
Bhashia, or living tongue, of 5 very singular construction, the
purest dialect of which gy current in the districts arﬂ!m.d
Agra, and chiefly on the poetical ground of Mathura; and this
the idiom of Vraja. Five words in six.

is commonly called
perhaps, of this Zanguage were derived from the Sanscrit, in



which books of religion and science were compesed, and which
appears to have been formed by an exquisite grammatical
arrangement, as the name itself implies, from some unpolished
idiom; but the basis of Hindustani, paricularly the inflexions
and regions of verbs, differed as widely from both these
tongues, as Arabic differs from Persian, or German from Greek.
Now the general effect of conquest is to leave the current
language of the people unchanged, or very little altereed, in the
groundwork, but to blend with it a considerable number of
exotic names both for things and for actions; as it has happened
in every country, that I can recollect, where the conquerors have
not preserved their own tongue unmixed with that of the natives,
like the Turks in Greece, and the Saxons in Britain; and this
analogy might induce us to believe, that pure Hindi, whether of
Tartarian or Chaldean origin, was primeval in upper India, into
which the Sanscrit was introduced by conquerorsfrom other
kingdoms in some very remote age; for we cannot doubt that
the language of the Vedas was used in the great extent of
country, which has before been delineated, as long as the religio
of Brahma has prevailed in it.

The Sanscrit language, whatever be its antiquify, is of a
wonderful structure; more perfect than the Greek, more copious
than the Latin, and more exquisitely refined than either, yet
bearing to both of them a stronger affinity, both in the roots
and in the forms of grammar, than could possibly have been
produced by accident; so strong indeed, that no philologer could
examine all three, without believing them to have sprung from
some common source, which ,perhaps, no longer exists; there
is similar reason, though not quite so forcible, for suppposing
that both the Gothic and the Celtic, though blended with a very
different idiom, had the same origin with the Sanscrit, and the
old Persian might be added to the same family, if this were the
place for discussing any question concerning the antiquities of
Persia. (Italics supplied)

W Jones & Ind Lgs. 3



2. The Common Source Hypothesis .

It is the second paragraph in the above excerpt that is
considered to be the foundation of modern linguistics : 'that no
philologer could examine all the three (Sanscrit, Greek and Lahn?
without believing them to have sprung from some common source.
The basis for Jones's belief was the strong affinity both in the roots
of verbs and the forms of grammar. It is to be noted that Jones
had not referred here to etymology, as was the fashion among
linguists of the time. In fact, in the introductory remarks, he had
commented that etymology 'rarely carries with it any internal
power of conviction'.

The latter part of the Address concerning religion, architecture
and old writings, makes it clear that the common source concept
covered almost the whole span of culture including language. Jones
believed that Chaldaic, Hebrew and Indian characters derived from
the same prototype; that Pythagoras and Plato derive their sublime
theories from the same fountain (of Vedanta) with the sages of
India. He postulated 1014 BC as the time of the Buddha, 1200 BC
as that of Crishna and the Greek tale and country of Pandion to be
those of Pandus and the Pandumandel.The Incas of Peru with their
greatest festival styled Ramasitoa, and the inhabitants of farthest
Asia claiming the fabulous history of Rama(-Sita), both claiming
descendance from the sun, must have belonged to the same race.
That Ethiopia and Hindustan were peopled or colonized by the
same extraordinary race,, He thought it probable that the names of
the planets and stars were originally devised by the same race from
whom both Greece and India were peopled. He concluded that the
Hindus had an immemorial affinity with (eleven listed) old nations

from Persians to Japanese and Peruvians and that they all
proceeded from some central country.

3. Relationship of Indian Languages

These wide-ranging speculations covering extensive areas of
knowledge and geography have determined the direction of the
development of linguistics in particular, during the past two
centuries. Even though, the Sanskrit language enjoyed the position



of, initially the highest and later a somewhat reduced primacy in
this development, the /iving Indian languages were not given much
attention either for their character or for their ages. By contrast,
evidence from languages like the far-off Icelandic became data for
language theories.

If the foundatios of modern linguistics are traced to the second
paragraph of the excerpt, this dichotomy can be traced to the total
neglect of the consideration given by Jones in the first paragraph,
to the relationship of a living Indian language with Sanskrit, which
is more ancient and yet more alive than old Greek. Almost
axiomatically the majority of Indian languages were taken to have
derived from Sanskrit. Even the famous Linguistic Survey of India
was carried out on that limited basis.

In that first paragraph, Jones regrets the lack of knowledge of
Indian vernaculars in the heyday of living Greek. He thus
postulated that the living Indian languages were distinctly different
from Sanskrit. Sanskrit itself was assumed to have been formed
from some unpolished idiom. Obviously, such unpolished idiom
should have been current even before the compilation of the Vedas.
The forerunners of the other vernaculars must have existed too, in
some form or the other, in that remote antiquity. Jones states in as
many words, that pure Hindi was primeval in upper India and
Sanskrit was introduced into it in some very remote age.

By the paranthetical clause in the second paragraph,'whatever
be its antiquity' about Sanskrit, Jones reinforces the argument in
the first paragraph, about the greater antiquity of the living Indian
languages like Hindi. So does he emphasise the distinction of
Hindustani from Sanskrit as well as the unpolished idiom that was
ancestor to Sanskrit. These averments were linguistically, at least
as important as the following pronouncement of the close affinity
of Sanskrit with Greek and Latin.

Unfortunately for Indian linguistics, Indian scholars simply
followed, that too a hundred years after Jones, the trail biazed by
European scholars in the familiar territory of their own languages;
in the light of the affinity hypothesis. Caldwell did bring out the
distinction from Sanskrit, of the living Indian languages, but only

W Jones & Ind Lgs. 5



the South Indian group, overlooking the affinity between all -lndlc':;_
languages. The language family divisions and the absoluhsn; -
phonetic laws led to the creation of watertight compartmentsl 0 e
(North Indian) and SI (South Indian) languages. The results

strikingly observed in the latest etymological dictionaries : .

One-third of the Sanskrit headwords in Turner's (:,‘DIAL a(f)f

complicated Sanskrit reconstructions for the simplest

common-parlance words easily traceable to SI languages: 4s
* Burrow and Emeneau's DED indexes a hundred-odd wor

from Marathi, which should really run into many hundrefls— s

The distinction that Jones brought out between Vraja an
Sanskrit related to the inflexions and regimen of verbs. V_’rafla
vocabulary, he thought, was only one-sixth primeval, five-sixths
Sanskrit. This proportion led Jones to propose an antiquity f‘i‘;
Hindi which Indian linguistics does not concede to it at present. p
would be worthwhile to examine the situation with the help ©
Turner's CDIAL.

The Index volume of this dictionary lists only twelve words
under the Vraja dialect. It appears that most of the Vraja words are
included in the Hindi list.In that case these few words m'ust.bl?
very special borrowings from Sanskrit into Vraja. The question 1S :

Are they? The reply will come from the comparative list of words
from CDIAL and DED.

CDIAL

Vraja DED
1. glgha secret glrhau  secret kitu nest, envelope
2. gbdanda cattle path goir neighbourhood of gdnde bull
et _ village
3. datta [p.p. of d&) given dinay given ta give
4. datra knife drat  sickle Mar. data tooth
dati cuts tin eat
danta tooth

5 "bappuda wretched baprad wretched Mar. bapuda wretched

papa small child
bhaini  sister Mar, bahina sister
paku to be split; pai beauty

6. bhagini sjster
bhariga split



7. svapati sleeps saunau sleep Mar. jhompane to sleep
coppu languish
o jompu stupor
8 andhakiipa overgrown well with mouth hidden
adhaua adry well kaval a well

ada asmall well

apasakuna bad omen ©saun bad omen dcciya contempt

This list of nine ouf of the twelve words illustrates the
commonness rather than distinction between the NI and SI
languages as regards sounds and meanings of words in everyday
use. For 1, the origin is traced to a verb-root in Sanskrit but better
traceable to a noun-word in SI. Since nouns are the primary words
in a natural language, while roots are abstractions from a regimen
of verbs and participles, the relative antiquity of the SI original is
easy to see. For 2, the basic word is go which is common to NI
and SI. For

3, the root and word dd and ta are cognates. For 4, the
meanings should be related more to the word for 'tooth', the natural
‘cutter' in the human body, employed in eating. [n 6, the origins are
semantically and phonetically similar.. For 7, the Marathi and SI
words are cognate, from which the Sanskrit word appears a
transliteration. For 8, kijpa, kival are cognate.For 9 similarity of
the sa sound is evident in all three languages.

4. The Cultural Evidence .

Jones sought to support his common-source hypothesis for
languages by drawing upon similarities in the stories of epic heroes
and great sculptures, of India, Greece, Peru and Egypt €ic
Basically they are all similarities, real or imagined, in mythologies.

In the earlier part of his discourse, Jones has made a eritical
evaluation of Jacob Bryant's 'Analysis of Ancient Mythology
faulting it for relying at places, on the 'fallacious medium of proof
that etymology is. However, in his own very first example, he
‘would not hastily deride the conjecture'..if an etymologist were to
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suppose' that the Athenian story of Pandion had been_ embellished
by the Asiatic tale of Pandus, and Pandumandel is called by
Greeks the country of Pandion. Further on, he relies on the sounds
of the names Rama and Sita being similar to those of the Inca
festival Ramasitoa, thus to be connected through sﬁft}’a-_the sun. In
sculpture, he notes the great resemblance that the Egyptian Hermes
Canis bears to the Varaha-avatar. :

Granted that these resemblances are not seriously put forwafd. i
linguistics proper, a closer scrutiny with reference to Indian
Languages will be instructive, in considering their internal
relations, The few lines given to Pandion in the 'New Larouse
Encyclopaedia of Mythology' do not reveal any story comparable
to that of the Pandavas. And 'Pandumandel' would only testify to
the antiquity of the pandyas (Who declared themselves related 10
Pandavas) in 'pandyamandala’ in South India. This Author's studle.S
reveal that the story of panduy (the pale, father of Pandavas) is
based on primitive folklore related to the pellucid part of the moon;
and that the word 'pandy’ is a sanskritisation of 'panra' (milky); and
the name pandya should have meant in the popular tongue, 'masters
of carts or chariots (Pandi), whence their 'relation' with the
~ Pandavas of Sanskiit. _
~ Connecting the Incas with Indians by the slender thread of

sounds is also debatable, Peruvian months were named afier the
 celebrations in them, Thys the months corresponding to June and
July were called 'Inti Raimi' (sun's festival) and 'anta Situwa'
" (earthly purification) respectively. The words that sound similar to

Rama and Sita appear to mean festival and purification and not
names of deities or persons, The mythical stories are not, therefore,
common, either in content or in origin,

Within the region of Indian Languages, events of the Rama-Sita
story are believed to have taken Place in North as well as South
India. The primitive folklore behind the epic mythology is seen t0
be rleated to the moon (om wer = night's king) and meteorite (sit =
to thrust into hole - DED 2084), southwest monsoon clouds
(demons)and comets (monkeys like Hanuman). Most of the names
of characters and mythical overtones in the narratives can be



explained on the basis that SI words were sanskritised and used in
senses different from the original.

Hermes Canis was considered equivalent of the Egyptian god
Anubis, represented as a black jackal with a bushy tail or as a
black-skinned man with the head of a jackal or a dog, and who was
conductor of the souls. There is hardly any similarity of character
or exploits between the Varaha (Boar) incarnation (a rather late
phenomenon) and Hermes or Anubis. Incidentally, Anubis is the
Greek rendering of Egyptian Anpu- which an enthusiast could
connect with the SI word 'anpu’ meaning love.

For a proper understanding of Indian mythical stories,
exclusive reliance on phonetic etymologies has to be avoided.
Going behind the apparent literal meanings of the narratives, the
multitudes of metaphors have to be sifted. the interaction of
numerous Indian dialects and languages have to be taken into
account, finally to reach to the primeval myths . These myths are
then found to be related to striking phenomena in the universe,
including those connected with stars, constellations, sun moon and
planets, comets and the like in the heavens as also trees, mountains,
rivers, seas, fires etc on the earth. Then the Boar incarnation is
found to be related to the constellation of Pleiades (krittika in
Sanskrit) panri, 'boar’ being one of its names  in Tamil).

This brings us to the common parentage of Greek and Sanskrit
names for signs of the zodiac, proposed by Jones. It is now
accepted that the division into twelve houses, of the Greeks was
taken over by Indian astronomers, but after the invasion of

Alexander. Prior to that time and in the Vedas too, the reckoning
was by the twentyseven lunar mansions, which were obviously
cannot be

easier observed. The commonalty of this heritage
ascribed the antiquity proposed by Jones.
5. Conclusion : Indian Linguistics
And granting the affinity between Greek and Sanskrit brought
out by Jones, by his own statements, the unpolished idiom 'from
which Sanscrit.. appears to have been formed' must have been
current in India and must be of greater antiquity than that of 'the
common source' from which, he presumed, both had sprung.

W Jones & Ind Lgs. 9



Further, this 'unpolished idiom' would appear to have been .

one, of which the word elements are to be found as remnants in
the SI languages. The Indian place-names referred by Jones offer
one of the justifications for this view.

Jones correlated 'Calicata’ with 'cata’ meaning 'place of strength,
inclosure’. Considering that it was a seaside hamlet, it may be more
proper to relate it with 'the village industry in which kali (Slak.‘?d
lime)was prepared from kataa (burnt shells)' as per Ency. Brit.
I5th Ed. 3,586. Both the words are affine to items in both SI and
NI languages as follows :

DED 1162 kali water boiled with lime and turmeric

Marathi kali a nodule of burnt lime

DED 1219 kayttu heat by firg, cause to burn :

Coming to the West coast, Jones mentions the 'vast excavations
of Canaralt, the place which is called kanhari in the local
language, Marathi. The name has been sanskritised into
Krishnagiri' though it has little to do with Krishna. It appears to Pe
originally kan &ri jungle climb', a name which is in keeping with
its topography.

Mathura is the home of extant 'Vraja Bhashia'lt is also the
celebrated town of 'Crishna' of the Sanskrit epic, whence Sanskrit
was assumed to be the ancient language of the region. We have,
however to remember that, just as the characters in the epics are, in
the final analysis, related to celestials like constellations, so do the
names of places in the epics often correspond to celestial positions.
With Krishna being fashioned after the moon's dark spot and
Dwaraka being the westernmost point near the Tropic of Cancer,
Mathura too seems to have connoted an asronomical position. The
place with the Sanskrit name Mathura is located on almost the
same longitude as Madurai, the place with the Tamil name. In the
region around Madurai, prevails an immemorial tradition of
pastoral festivals like those related to Krishna.It could be that
Madurai of folk-speech came to be Mathura of the epic in Sanskrit,
the literary language.

There are too many such instances in the Indian Mythology in
Sanskrit, to allow us to entertain the Old-Indology theory, that the



living Indian languages were of the indigenous peoples conquered
by Sanskrit speakers. We have, instead, to fall back on the model
proposed by Jones in the first paragraph quoted above.

That would provide for us the founding rock for Indian
Linguistics now, two hundred years after the founding stones Werc
perceived to have been laid on it, in the form of the
Indian-European languages' ~COMMON-SOUrCe theory. Indian
Linguistics will then be the richer and clearer for it.

<S> <> <>

Indo-European Etymology

"The old school divided words into roots, themes, suffixes
etc. and attached an absolute value to these distinctions. One
would think, to read Bopp and his disciples. that the Greeks
had carried with them from time immemorial 2 collection of
roots and suffixes which they used in fabricating words, and
that they took the trouble to manufacture their words while
speaking, e.g. that pater was to them the root pa + the suffix
- 1&r, that dosd stood for the sum of do 5 + a personal
suffix ete.."

Ferdinand de la Saussure
'Course in General Linguistics' p- 184

ST
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'Horse' in Indian Languages

Yishvanath Khaire

The horse was not native in the American continent. The first

horses were taken there by Columbus on his second voyage in
the last decade of the 15th century. The American Indians who
naturally did not have a word for horse in their language, coined a
new term for it, meaning 'the great dog!. The similarity of gait and
speed of the two obviously influenced their choice of name for the
new animal. In due course, the plains Indians used horses, not only
for riding, but also for dragging their household effects and
scantlings, work which their dogs had been doing for ages.

The semantic similarity between 'horse' and ‘dog' can be
observed in our Indian languages also. Ta. kutirai, Ka. kudare
‘horse!, are obviously related to Ausi 'to jump, leap, frolic, escape
from’. Marathi kutre (which is almost the same as kurirai) means
‘dog’. Te. gurraamu , Nk, ghurram 'horse, -are again similar with
Marathi ghodagma (rural form), ghodd ‘horse'. Various other
languages have cognate words, for which, Turner notes:
'[Non-Aryan, prob, Drav.]’ -

Sanskrit as'va and Vedic Sanskrit hari, mean ' horse'. The
semantics of both are worth considering in relation to the following
: Ta. acai («v-) 'to move, stir, g0 away' geaivy 'shaking,
moving about, swinging’; Ka. asavasq "haste', '

Ta. pari ‘run, escape; n. motion, a horse', Ty. haripumi 'to

t

rm.



In response to the above note published in 'DLA News', Prof. |
Subhadra Kumar Sen of the Calcutta University adds the following

"There are other words for hotse in Sansksit viz. vajin, haya
and ghotaaka, apart from the ones mentioned in the note. hari
primarily means ‘yellow' and then by extension,tawny colour,
tawny coloured horse. The word has firm Indo-European
connection attested in lranian, Latin and Celtic. as'va has cognates
in other Indo-European languages. Interestingly in the S'atapatha
Brahmana, there is a statement regarding the use of synonymns to
the effect that haya carries the gods, vijin the Gandharvas and
asva men., On this distribution,atiention was first drawn by
Herman Gundert."

With reference to Prof Sem's Rejoinder (DLA News May
1998) Linguists may consider the following :

Skt. hari ‘tawny' is not semantically specific for 'horse as it
signifies 'lion, monkey' and also Krishna or the Lord. Ta. pari hf:ts
the specific meaning of ‘horse’ while also signifying 118
distinguishing quality of rumning. Interestingly, the specific
characters of the monkey and lion are also indicated by Ta. pari
'to cut asunder’ and Ta. ari ‘'to gnaw' words phonologically
connected to Aari,

Similarly, Ta. acaivu is phonetically as well as se
cally related to ags'va far better than L. equus related to ‘equal
riding, i.e. with legs equally on two sides’ and Gk. hippos  related
to 'hopping . Turner lists asva under as’ to reach ;
The S'atapatha Brahmana expounds that ' the asva was SO
called because it was formed from the eye of Prajapati that
swelled and fell out ( as'vayat , parapal } [13.3.1.1] or that '.as'ru
the embryonic fluid coming out with the agni foetus was mysltlcally
called as'va’[6.1.1.11]. Such expositions are of a piece with th'e
one quoted by Prof Sen. It may be mentioned that S'ankara’s
commentary alludes to haya, véjin etc as special breeds only
(ativisasany [10.6.4.1].

manti-

to eat’



For the chronology of comparative linguistics, the more
important reference from S'atapatha Brahmana is one to which
aftention was first drawn by S.B.Dikshit, the pioneer historian of
Indian Astronomy. It is to a physical fact to the effect that the
asterism gRian (pleiadies) does not deflect from the east (v ha
vai pricyai di$5 na cyavanmte, §' Br 2,1.2.3 ). This position
obtained around 3000 BC which should be the period of
composition of the Brahmana and of the earlier established
currency of as've and its synonyms in Vedic Sanskrit. The Gree_k
and Latin words are attested two to three thousand years later. This
wide time-gap in the currency of the Indian and European
word-items would cut at the basis of positing an Indo-European
common origin for them. The near congruence of the words from

the Indian families ( read family) of languages speaks for itsetf and
calls for reconsideration of established philology.

Reparding ghotaaka : Dr N G Kalelkar, a disciple of Zoules
Bloch has written ‘'dhvanivicira’ in Marathi, in which he has dealt
in detail with the sound changes involved in ghotaka > ghoda . In
the Preface, however, he has stated that " ghofaka may be a
sanskritization of 'ghoga’ also™ 1

Factually, this latter appears to be the more correci position. 1t
may also be mentioned here that the 'Maharashtra: Shabdakosha’
gives 'ghotaka’ as the origin of "ghots = ankle" also! The
etymologies from Sanskrit are so much force-derived.
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Composition of Indian Puranas Alustrated
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_The ocean of our puranic siories is anbounded. Sociel),
be_heving in tradition, uncritically accepis all of them as Irue
Discerning  students almostconsider themselves unable 10
understand them properly. During the Jast twentyfive years W€
have made efforts in this matier, with the help of all Indian
languages and the elementary confents of many sciences. With the
help of the understanding so gained, a number of new episodes
have been composed in Marathi and Sanskrit, in prose and verse,
by the method and technigque followed in composing the puranic
stories. One qf them is presented here. To begin with there is the
36-verse episode in 3ggY metre, 4 favourite of the epics. Then

. follows an explanatory commentary to bring out the content.



Episode of the
"Deception of the Eagle’

In a Saiya-mountain-valley with North-South lay,
In Parashuram's Konkan, a quiet ashrant lay,

Sage Shakambhara there, practiced yoga, devoted
Fair of body, eyes blue, by deed and heed brighted.
A forest green of shade circles the hermit home
Where bird and being free from fear roam.

Of restrained mind, for living a farmer

From love of the living, their speech-diviner.

Once in autumn, the sky was blue, the earth preen
The sun bright, air still, ashram a peaceful den, 5

Lone, airplanelike, spread wide, in motion stil!

Sharp- eyed, hook- beaked, reveling in the blue, an eagle,
What his target, what the prey, none could guess

Of Vishnu's carrier, spread in the heaven's seag,

But in this quiet-filled earth-heaven sans a stir
Hurricanelike arose a great turmoil in eye's flicker.
Forceful waves of wind in the wild raised a rumble
Cried in pain the birds  as in earthquake's tumbie.

" O will the world end!)’ wailed tihe lay folk

Even Shakambhara steady was hit a bit by wings. 10

How come ? The great eagle , into the canopy of greens
Rushed like Vishnu's arrow in the heart of g demon's. 11
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He watches without a wink, Shakambhara the sage

In the canopy the great bird enacts a marvel in rage.
With beak-strikes he cut , steady on his wings

The dangling green-white gourd that the creeper flings.
As with a snake venomous, beak-held and claws-cleft
He behaves in the wilds,. so acted with the gourd.

But won no flesh of snake, saw no shivering tail
Feeling cheated thus, full of shame stirring, pain,
Closing the wings slowly, rode the tree-top near. 15

He gave a painful wail , what use my eyes and claws ?

If between greens and snake my able judgement flaws.
Shakambhara, sage sagacious, with ear for avian speech
Discerned the pain in wail, inclined to pacify him

Lifted face and spoke out words of history to brim.

"In Vainateya line born, to you | bow, o bird

By bond of Vishnu, worth the ascetics’ laud.

This is no deceit thine by dame nature caused:

That Lord's blessing's fruit - whom thy forebear served.
Know ye the ancient event in the Lord's arrival eighth
The blaze of Khandava woods, saving only seven of death.20

Demon Maya, builder great, with scion of Takshaka snake
Only two from the king of snakes' palace-home emerged safe.
One crying,'Save me, save!' otherr swallowed by mother snake.
Famed in ali three worlds, was the hall that Maya built

Past recall, the boon he gained for snake's lasting benefit."
At Shakambhara's words, this the bird-king lisped,

' am cager to hear, speak!" which the sage grasped.

Shakambhara Said
At Krishnarjunas' bidding Maya an amazing hall,
"Water as land, land as water' showing, built in time small, 24
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Creator's alter world, casting spell on vision

Pleasure to Pandavas, insult to Kaurava king.
'Krishna pleased by the hall, will heed Maya's plea’
So thinking, Ashvasena to his old friend did speak
'‘Maya, brother, lead thou me to Lord Krishna.
By snakes' gjection grieved , I will beg for his boon.'.

‘S0 be it' said Maya. To the killer of Kaleya

He brought the humble snake, pleading for a boon to him, 28

The pleased Lord said, "The genius that Maya bears

Be applied in thy soul, to convert conduct mores.

For life's course the nutrients , win thou from nature's greens
May you do good to humans, no holder of venom in the fangs,
With thimble-size body, on wild snake-gourd creeper

For many many births, will thy progeny prosper,

For snakelife's memories, bearing bitterness a bit.

When in Kali age, men'll be clever, farming

Sweet seed from wild gourd, skilied and smart, forming.

In kitchen-gardens, vine canopies, descendants thine

Will, in snake-form, be swung by winds benign." 33

With this blessing earned, snake Takshaka's scion
Bowed to the Lord, took leave of Maya, and was gone.

Know thou, born in the snake-slayers' line

By the snake's form, deceived within :
Shorn of poison, figures free of flesh,

Sinless ,even past-life snakes are not slain.

He heard the history, regained repose
OfY the tree-top, into the heavens rose. 36

End of the Episode, 'Deception of the Eagle’



ﬁu@uﬂqf% qﬁmﬁwﬂ?ﬂﬁ
A wmErE] SRaTEnEEEE 24

T TR FOT FUE HREA
AT qﬁaqqzhaalqal

Ao T AR FRAEAD U
T o ¥ g anfadl )
wom $aisareR = e T
Ty W A o aRafige | R
S <& wd o A gl

o faaw el T e | 3ol

T gdRrmSTET ) 39

SRYETGRR SEn T AP
qUTITg gAAISE  JHRERuTO: | 38

gy TayRme v |
gyslasaareaT | ¥



The Commentary :

The beliefs and mores of the societies of former times are
hightighted in the puranic stories. In most of them the miraculous and
the divine are found described. It is these that make the stories almost
unfathomable. The common people consider them happenings as per
descriptions. Scholars consider the contents in many different ways.
According to some, history true to the lette is to be gathered from
them. To this end they feel that the miraculous and the divine in these
stories is to discounted. According to others, all the siories are
metaphorical. The main difficulty in this approach is that in different
stories different metaphors have 1o be assumed. An extreme view is also
put forward by many and often, that all the miraculous represent facts
gathered by modern sciences being presented by the ancients from their
own repertory of knowledge. This view being mostly unscientific, does
not deserve serious consideration. )

The puranic stories reaching fo us appear in Sanskrit, for the simple
reason that Sanskrit was the only vehicle of literature for a very long
period in India, though the culture has been very old and a number of
languages in the numerous societies prevailed all along. For this reason,
scholars have assumed them to be the original myihical stories . These
were considered comparable 10 the primitive mythical stories collected
from aboriginal tribes in ever new regions, by Christian missionaries
during the nineteenth century. Thereby the understanding of Indian
scholars, of their own heritage of puranic stories turned out faulty.

Deeper study reveals that the roots of the stories collected in the
puranas exist in their contemporary or earlier folk tales. These folk tales
were the versions of the more ancient mythical stories grown in the
course of time. The myths forming the basis of the mythical stories were
the phenomena in the universe expressed by words of metaphar. Noting
a pher]omenon. metaphorising , myth, mythical story. folk tale, literary
puranic story - these are the stages in this journey starting from
primeval times.

The effects of this long journey appear to have been gathered in the
texis of puranic stories. Analysis of the texts brings out the original
myth, a presentation of the social mores and practics, as also the tricks
and techniques of literary composition. Thence it becomes possible to
ccompose new episedes following the methods employed in the puranic

stories. The subjects ol such compasitions have to be made aviilable
from the existing reality.






The myth here will be an imagined one. The folk tale as
development from the myth is not presented here. But as the llterary
composition necessarily incorporates pickings from the cultural corpus,
the folk element is bound to be included in it.

The episode presented here describes as an origin-mythical story,
an event occurring in a cultivator’s life in the Konkan region of
Maharashtra. An origin-mythical story is composed to satisfy the
curiosity about how a particular phenomenon may have come to
happen. Here the curiosity is : Whence a similarity of the snake-gourd
to the snake, so much as 1o deceive an eagle ?

in the imagined answer to this query it is axiomatically assumed
that the gourd had a remete-past birth in some different species. Which
one ? The snake. So it is desirable to supgest refation with some snake
in a puranic story.

In the epics like Mahabharata references are seen to have been
made to staries in the Vedag and Brahmana's. For example, the basis of
the story of scorching the Khandava forest is available in Rv [0.142.
We have sought our basis in the same Mahabharata story. Therein it is
described that Ashvasena, snake Takshzka's son, was swallowed in and
thus led to safety by his mother. The same Ashvasena s imagind to be
the ancestar of the snake-gourd. The demon Maya and Lord Krishna are
available in the same story too. Entreaties for a boon for benefit are
repeatedly observed in the puranic stories. This aspect is employed
through Ashvasena. Krishna's firal advice to utilise foregained
awareness of the miraculous in Mayasabha is also in line with the
technique of puranic stories.

All the qualities prophesised for the future birth of the snake are all
such as are detailed by botanists for the wild and cultivated varieties of
the snake-gourd. Implicitly woven in their description is the theory of
evolution propounded by modern science - very much as the science of
those times is overlly or covertly included in the puranic storjes.

bescription of sage Shakambhara is traditional. Consideration may
be given to his supposed knowledge of bird-speech. The sounds made
by birds are limited in number, as also the indications given by them.
To residents of forests like Shakambhara, those ‘words' and their
mte!u.ied meaning.s rela!ing to security, hunger and the like, are quite
fa:mlllar. From this, an impression of achievement of special powers of
bird-speech-recagnition by the sage is created by a sopq of play on
words, just as_poets in the past did in the puranic stories.

Ends the Commemary.



‘ﬁmﬁmﬁﬂmlﬁmmﬁmﬁﬂﬁ?
mﬁmm |q@wmgam&mmw§ﬁﬂmm
w@q@qﬁr. aﬁmﬁwaﬁwﬁﬁ@wﬁm

TR RS SETE | ST
PRI ToTaRY | ST AR, TR Mg ’aﬁr
msﬁrwmmwwl
mﬁm{ WWWWWW
Wa@mﬁmmwmﬁ'w
—— S

T PR L
eIV aﬁaﬂsﬂﬂﬁﬁmm-mm fafafeer |
m‘?ﬂiﬁ'ﬂ?ﬁeﬁ'ﬂh qeaERe| a9 fermeefie|
e
:Er@ﬁmau‘n foaem ) ¥ R mwﬁﬂmmmmgwmwwﬁw
o Ty IR | 5 R

CEDCD>

gyvigzareTg | 9



NEW INDOLOGY
FOR THE NEW GENERATION

During the year, Sammat Prakashan brought out second
editions of three Marathi works ( by Vishvanath Khaire) that form
the linguistic and cuitural foundation of New Indology :

June O1. S/ w7 : § (South-Indian) content in Marathi
nursery rhymes , popular cults, terms of anatomy and Kinship et ai.

Aug 01.. Wi fegig sy - Inquiry towards understanding
Indian Myths as based gp metaphoric personation of phenomena,
May 02. %3 132 % : Origins of Marathj through rural speech,
in 81 vocabulary, refuting forced etymologies from Sanskrit.

Sanskrit -
Aug 01, & wrar| Akashvani~Award-winning Sanskrit play, of the
plight of Karna's two miothers oppressed by social conventions,

Aug 01, JNRRITR @1 | Paper on Understanding Indian

Mvthology at Pupe Univ, Centre for Advanced Studies in Sanskrit.
Aug 0. 3rTemom MEATH | Paper at Vaidik Samshedhan

Mandal,Pun. on the unhistoric nature of the Agastyg episode,
Hindi

Jan 02 i gy Hanuman Myth explained in ‘T a
700-page volumi, it the Bharatiya Lok Kala Mandal, Udaipur,



Marathi
9. wafa wwafien oafdr wvpw RN (Thed)
TR R, e 009
Critical Review of the Collected Essays in Indology by Dr MA
Mehendale, bringing out the weakness of the I[ndo-European
hypothesis and lack of historicity of Ramayana-Mahabharata.
2. rmeTier i 2Ead : guEN IR O AT 2002
3. e onfdr qRoERn : @ An W -
Rreas wuies |, sEd, . 002
Studies of folk Iiterature (1) for proper etymology, and (2)for
comprehension of metaphor in mythical compositions.
Y. GOV e ; Tivias R aeTed) are PE-o
Understanding the episodes of Krishna's early life in Bhagavaia.
y. et R anfty ey - sferde - iR HAid T FFER
e, gt faemdie -3 3% 200%
Essay on the rise and development of the language faculty in Homo
~ Sapiens, leading logically to pre-literate speech as the source from
which literary idioms like Sanskrit developed.

English
Papers at the Dravidian Linguistics Assn Conference 2002

L. Murugan - An Indian Myth .
Exploring the unity of myth from Sanskrit-Marathi-Tamil sources.
2. Maharashtra - The South-Indian Connection

Brief summary of the evidence brought forth in twenty-five years:o
3.South Indian Family Connection with Mongolian or Marathi®
Listing about 200 Marathi words phonetically and semantically
cognate with South Indian word items, that were stated in a Papes,
to exhibit relationship with wards in Mongolian.






In Memoriam and Gratitude

Dr R N Dandekar, who was teacher to so many, could be
called a modern Dronacharya. Having taken o science , I could not
be his direct student, though 1 did once listen to his exposition of

the famous 37&¥rg episode from outside the open door of his class.

Thirty years later 1 published cfre weRTSE, a small tract
explaining Marathi place-names from Tamil. It included the
unconventional decoding of the Agastya myth. Dr Dandekat, to
whom I showed the book, read through that portion, referred to
'Agastya’ in his Vedic Bibliography and asked me to write a Paper
on the subject for the Oriental Conference. That was
encouragement to a novice from a savant. Later, at my request he
formally enrolled me as a Fellow of the Bhandarkar Institute.

In one of my paying-respects call, he showed me a report in
which he had suggested more attention to be paid to South Indian
languages in oriental studies. On going through my draft paper -
titled "Who Were The Aryans? he said, "Now, you wil have to
explain how they went from India to Europe.” He replied to my
letters sent from abroad and was always soficitous about what 1
was doing in the field of Indology. ]

When I was honoured with the invitation to read a Papef for
Inauguration of the 'Indian Languages and Cultures Division’, |
could not but express my gratitude to Dr Dandekar, for the
encouragement he gave and the interest he showed in inter-family
research, though (or pérhaps because) it was off the beaten track.

Dr-Dandekar is 1o more among us. I pay m¥ prateful homage
as an Ekalavya to this Dronacharya !

Vishvanath Khaire
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